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KORACHAS OR KORAMAS. 


In the last two Census Reports of the State, it has The caste, 

been in a way assumed that Korachas and Koramas are 
two different castes; bul there is strong reason to hold 
that. the. names are mero local variations for. ono and’ tho 
“same. castes The exogamous divisions among them and 
family names wherever they are found, and: the cnstoms 
“such as a. maternal uncle’s right to the first two daughters 
of his sister at reduced tera and tho payment of the tera 
amount in easy instalments spread over a number of years 
are all.common to both the branches, who moreover speak 
the same langnage. ‘The number of this caste, according 
‘to the last Consus, was 24,228, the number of males and 
femnlos being nearly. equal, ‘Chey ave found scattered all 
over tho State, and as a large section of thom are of wan- 
doving habits, it is not casy to determine where thoy. are 
chiefly located. 


Their-vieual names are Korama (Fd), Rorang, (Beds): Nome, 
‘or Koracha (ade), and they sometimes: call themselves 
Koravani makkala (23808 BF92), ~— They have acquired 
nicknamos of Kalle Korachu (Fg¥Fs0ed.) or Kalla Koran 
(F¥RoIs02) by reason of their roputed thieving propensity. 


‘Abbe. Dubois calls them Kajja Pantarnu (F¥Mobiods), 
but:this is not curront as a name of the caste now, and was 
probably only a description of. their predominant-profession, 
as a thieving fraternity, which he mistook to be the 
name of the caste. j ieee 

Those that. ave popularly known as. Korachas, say 
that Koramas area different ‘class, addicted, to thieving, - 
while’ those passing. “for. Koramas resent being called 
by-the other name which, they say, applies toa thieving 
class.» Phe origin of the two words-seems to.-ba identical’ 
and there is little to choose between them as to the eyil 
repute that they suggest, Saat 
: B 
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In Telugu, they avo known as Mrubulas (s0s89u5309) 4, 
name which to thoir thinking carries no stigma, and which 
cach class claims as appropriate to ils own division, 


They have as their title or namo-onding, Subti (4), 
besides the usual ones of Appa (S%) and Ayya (2%); and 
thoy inuntain that they belong fo the 18 Phanas ov right 
hand section of eusies. 


Korama aul Koragha both soom to bo dorivodl from 
tho verb baru (#2) theaning to divine or prognosticate, 
and are wpplicd to the caste on aceounl of ‘thoty profession, 
of fortuno-telling, which their women practise, Somo corive 
these torms froma word which means a hillman (¢/. Tamil 
Kwanj oe hill country), showing that these peoplo are a 
wild tribe living in jungles. But ‘tho former apponrs. to 
ho tho moro probable dorivation and is in moanntig equiva. 
lont tothe olugu namo of the caste, namoly, WMrubula 
which comos from the voob Braga (X87), lo know or dix 
vino, 


Koravanji makkalu (Peds0e3 ®% %) moans children 
of a Noravanji, that is, a female fortuno-tollor, 


Many Koramas who aro educated and live in towne 
ropudiate the name, and call thomsolyos Balajas or Kora- 
yanjis, ‘Tho division of Koramay known wy Sonat (ares) 
Koramas who are pipors, in somo plagus such as ‘Ohikinaga- 
lur, dony their identity with the main custo. Bub an ougqi- 
ry into thoiy habits and eustoms proves their unmistakable 
identity, 


It has nob boon possible to obtain information of any 

aluo concerning the ovizin of tho custo, 1b is likely that 
thoy are ono of tho aborigiual Wibes; or that thoy havo a 
large proportion of blood of such Wibes in thoir veing, Of 
course, in thoir cago also, mythological ov fanciful logonds 
ure not wanting Lo oxplain their origin, Choro isa story eur 
rent that Pitrvati, tho consort of Siva, once disguised horsolf 
as a svothsayor and dit  Koraimas ave hor doscord- 
auts, Another story connogtod with thoir ocoupution is 
that a Méda was asked to propare a cradio for Pitrvati’s child 
oub of a sorpont with ifs stomach filled with precious 
stones, but he was alraid of touching it on account of the 
rating noise of the slones. ‘Then ae Koracha was asked, 
to do tho job bub he was given a knotted serpent and as 
the precious stones wove held tightly paaked in their place 
hy the knots, ho hourd no rattling, and boldly took it ang 
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split it likoa bamboo and made the cradle. Voth castes 
were thenceforth to livo on bamboo wickor work; but tho 
Méda still goos about in a gingerly manner and splits his 
bamboos from tho bottom, whoreas the Koracha procoeds 
to out them trom the top. Asa reward. for the eradlo 
made by him, Parvati presonted the Koracha with a divin- 
ing rod of the bamboo and a wmnow which she had been 
using herself for forinmo-telling, and that is how this pro- 
fession has come down to them. 


Mythology apart, they are a wandering tribe found 
all over the State. That they are decidedly of Tamil origin 
is borne out by the language they speak, which is common 
to them irrespective of the place they live in, whether as 
frukulas in the Telugu country, as Koravas in the Tamil 
tracts, as Kovamas or Korachas in the Kanuada parts or as 
Koravis or Kaikaris in the Mahratta country. 


Abbe Dubois is of opinion that their customs and 
manners have much in common with those of wandering 
twibes known in England and France as Gypsies or Bo- 
hemians, and that they might have come into tlus country 
from Egypt. But the conclusion is far-fotchvd and Koramas 
of this Stato do not show the loast traces of such a distant 
origin. 

Thoy spoak a language which appears to be a dialoot 
of Tamil or a modley of Tamil, Tolugu and Kannada, the 
first cloment prepondorating, [tis not casily mtclligible 
to common people, and like all criminal tribes thoy have a 
slang of thoir own which the uninitiated cannot understand. 
Thoy ave said to have, says Mr, Rico, a peculiar gypsy 
languago of thoir own with asystem of signals which 
enables them to conyorso with the initiated, unobsory- 
od, * 


Thore aro four main divisions which, though origin- 
ally based on occupations, have become endogainous at 
present. They are tien or Dabbo Korachags (sed: Haceeas, 
BR) evewo), Uppu or Ghattada Korachas (svayéscvwoy, 
#bi,0 Badwoo), also known as Httina Korachas (08,8 ogee), 
Kunchige Korachas (08% Paved) and Sonai Kora- 
shag (*endoh Wedwes), ‘Thero said to bo also PAtrada 
Korachas (#83 Bacews>) and Stilo Kovchas (ove Pedezd.), 


Uru Korachas are go called because they have settled 
down within towus and villages. They arc agviculturists 





#* Mysore Gazottoor. I,, 233. 
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-but also make baskets, and their women practiso tattooing 


Dxrogamous 
divisions, 


and fortine-tolling, Thoy aro stylod Dabbo Korachas as 
they propare bamboo baskets and othor wickor work. Uppu 
Kovachas trado in salt and aro known also as Ghattade 
Korachas, because bofore tho introduction of railways, thoy 
were the chiof carriers of rade botweon the sea-coasts 
and the intorior of tho country above the ghats, Hittina 
Korachag nse ullocks more than donkeys as beasts of bur. 
dau, and they havo incurred notorioly as cabtlo-lifters. 
Kunchige Korachas ave thoso who manufacture Kunchige ov 
the brush usod by weavors for starching thoi yarn, Sonai* 
Korachag get thoir namo from a wind instrnmont (a pipe 
callocl soytd in their dialect) on which they play. 


Tixcopt Uru and Sonai Korachas who aro alinost sottled 
and live within villuges, tho rest are more or loss reputed 
to be thieves and aro known by the nickname of Nuja or 
thioving Korachas, 


Thoy have four oxogamous divisions: —Sittoddi (Fe 
&), Kavads (22), Ménpaidi (Sere), Monidragutti (Sey 
8,). Thoy say thar the poople of Siitpidi division regard 
the Kakke plant (7%, in Volugu, 8) as sacred ancl those 
of tho Kévadi, the Margosa trea, and that they sel wp stones 
io represent their family gods mnierneath san trous, to 
worship thom. Tho moanings of these terms are obscure 
and is said Lo be connoctod with the varions sorvicos par 
formed to the god (Venkataramanaswaini) ab the shrme 
of Tirupati, [bis siatiod that Sdépddi aro so callod because 
they adorn their god with flowars and jowols, this procoss 
being in Tamnl styled Siiépddi which is oquivalont lo Sa- 
marparé in Sanskrit, Kévadi moansea carrying pole and 
the pooplo of this division aro said to havo carriod thoir 
offerings to thoir god, suspondod to a pole ab both ends. 
Ménpdédi division sing praises of god bofore tho idol; and 
Mengraguili division olfor shoos to tho idol. 


Sidtpadi anil Kitvadi are anid to he the only two proper 
divisions, tho other two Mondragutti and Méwpidi boing the 
late immigrants from Bandar country (Krishna Distriot), 
belonging to theso ain divisions, They recolved separate 
names, and ever now, i somo places, it appears thal 

* Thoy may be cawly idontifiod as tho xnukescharmors who, rome 
begging playing on their pipos. with cobins which thoy exhibit 
bofore hoasux, 
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intormarriages between Satpadi and Mondraguiti or Kavadi 
Ménpiédi are not allowed; but this distinction is not long 
kept up. 

Korachas have also what are known as family or house 
names, which however havo no significance in marital 
relations. Some of these names are appended. They havo 
no hypergamous divisions. 


Tho ordinary Korachas do not observe any claborato 
birth coremonies. Soon after tho child is bori, it is wash- 
ed in Inkewarm water, and sometimes the mother is also 
given a bath and made to lie flat, the waist being tightly 
bandaged. She is given the usual heating medicines to 
help her recovery, On the 5th or the 7th day, she and the 
child aro bathed. ‘The whole house is cleaned with cow- 
dung wattr and some castemon are invited loadinner. In 
the evening of that day, the child is pat into a cradlo and 
is given a name. Toddy, arrack and oven foreign liquors are 
freely used. on this occasion. 


Thoir names are gonorally taken from those of their 
gods and goddesses which include many sylvan deities, 
The following may be taken as typical, both fur males and 
fomales.* Sunkw (OF), Mira (B82), Tonuiira (B®8Qo), 
Tanwma (8%), Malla (2%), Yalla (%) and Macha 
(222), nicknames such as, Jala (curly haired), Soffa (crook- 
ed) ave common 

When a child ig born after tho death of one or more 
childvon, & peculiar custom is observed in some places, 
Soon after tho purification bath is taken, the mother 
either really or nominally goes begging to a few houses to 
perform a vow proviausly taken to Venkatramana (of ‘ire. 
pati) or othor family ‘deity, while the father follows hor 





* Tn the Dravidien languages, tho sume name may be used for both 
sexes, but the sox is always distinguished hy the ending, maseuline 
nding in @ (¢%) and tho fominino ing (aa). Hacopt in familiar intor- 


course, an honorific suffix is ulways, espocially in the higher castes, add- 
cd, which niny bog oither general such us appa (e9@y-father), ayya 


(S835 from Sanskeib arye, olor ov sivj, ane (689,, brother), or proles. 
sional or caste-denoting, such ag sdstri, defshitetor Brahmins, arasu or 
vaje-arasu for the Avasu (or kingly castes), sef{t, ganda, udyaka for 
other castes, and rév indifferontly for Brahmans, Mahratias, Sudram ete, 


_ Por fomalo names, the variety is not so gyoat, the lerminations 
being ammu, avva (e933, 9%, mother), abha (eE, sister), and anman- 


at ( ebado, %,, adimunitive form, to donote denzncas, of unma), the latior 


being specially employed by the Avusu community and those who imj, 
tate thom, : 
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Adoption. 


Mavriago, 
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with tho child in hia arms, Qut of the monoy colloctod, a 
silvor or a goppor nocklaco is mado and put rewid the 
ahild’s neck. “Cho noso is bored and a ring insorbed in the 
holo; and tho child is given a namo to denote that he has 
been born for tho sake of begging or by bogging.* 


Thoro is no enstom of giving two names to the child, 
ono for coremonial purposes and the other for ovoryday 
nse. But ifyis a notorious fact that the Kornachas who on. 
gage thomsdlvos in the profossion of thieving havo ® nun- 
bor of aliases, and thoy have an- undorstanding among 
thomselves as to which should be amployed on each oceusi- 
on, so that the decoption may not bo discovered, oven if tho 
othor members of the gang are separately quostioned about 
the namos of their associates. 

The Kovachas seom to havo traces of tho onstom called 
Couvade, according to which, whon a wife is delivered of a 
child, tho husband is confined to bed and fronted as a doll. 
cato pationt. ‘Lhe practice seoms to be dying owt, and 
exists only in remote paris in the Shimopa District and 
elsowhore, ‘Those people were questioned in Liriyur, Siva, 
Maddagiri, Kankanhalli, Mulbagal and Goribidnnr Taluks 
but they were generally unwilling to adinit ils existance 
without around-aboul cross-oxaninaion, hore is a pro- 
vorb in ‘Tamil which moans that wheu a Korama woman 
brought forth a son, the Koruma man ate assufotida. + fven 
whoro tho usage has not disappeared, they now only no- 
minally follow it, giving tho husband a little of tho medi- 
cinos propavod for the wile, t 


Whon a man has no childron he may adopt a boy, pro 
forably tho son of a brother or ono bolouging to the same 
exogamous division, Bub a brother cannot bo adopted, 
There is no ceremony observed excopt that of taking off 
tho old waist thread (8928) of tho boy and putting on 
a new ono and giving a dinnor to tho caste people, to an- 
nounce tho fact, 


Marriagos aro gonorally celebrated after puberty. A 
woman may, without ineurring any sosial odium, remain 


* Such as Per upatigddu (8dT2M0») ov Purupdni ktepngprmacddu( Od 
Hadsyis snow), 

$ Hdd, By Her, O war Rdorioho ora, : 

t Tho late Me. Ge Krishna Reo mado sone onquiry on this mattor 
whilo he was gal ee ane of Volvo in Shimoga, nad frrnishod a 


short accom, which has hoon published by tho Suporintondent of the 
Madvus Musomn, in 2 Bullotin, (Vol. FV, No. 2, pp. 16-116), 
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unmarried. If she should be discovered to have gone 
astray, she is made to join the man, in hidibe, if he is of 
the game caste. Tf the paramour is of a different but higher 
casie, her fault may be condoned by a fing, but if ho lnp- 
pens to be of a lower caste, sho loses hor caste. 


Polygainy is allowed and practised to some extont 
according to tho means of tho husband, but polyandry is 
tmknown, 


In marriages, they have to avoid girls among their 
agnatic relations and others born in their own group, the 
alfinity to the group being traced through males. Mar- 
riage with an cldor sister's daughter is allowod, but the 
daughter® of a younger sister cannot be taken to wife, 
unless by a widower. Maternal uncle’s or paternal aunt’s 
daughter may bo married ; but in the caso of tho paternal 
aunt's daughter, if his father or paternal uncle (younger 
or elder) has already married a daughter of hors, the other 
cannot be marricd by him (the nephew). Marriages in 
the soction in which one’s own mothor or fathor’s mother 
was born aro allowed, but not in the section in which one’s 
own mother’s mothor was born, as tho labler genorally 
happens to be of one’s own section. A man may marry 
two sislora, but not simultancously. Tt is said that ifa 
man has marviod tho youngor of the tivo sistors, the elder 
cannot afterwards be taken to wifo, oither in regular 
marriage or in hdidike, on tho ground that tho rolationship 
as wife’s sister (88,7) is lookod upon as oyuivalent to that 
ofa mothor thus rendormg marriage with her incostuous, 
Two sisters may be mari:ied by two brothors, The only 
other formula not aoverod by the :ulo of oxogamy is that 
the intendod couple should not ho related, either actually, 
or by analogy as parontand child or as brothor and 
sister, ‘Thero is no objection to exchange of daughters bo- 
tween two familios in marriage. 


Jt is a binding custom among the Korachas that tho 
first two danghtors of a woman must be given, on a reducod 
tera, Lo her brother to be married either by himself or to 
his sons. Lf he has no sons and dows not himself stand in 
need of the girls for marriago, his right to them is exer- 
cised by his gelling two-fifths of the tera amount payablo 
for onoh of thom ab thoir marriage, but if ho iakes them, hoe 
pays only 12 pagodas cach, while the usual tora is 20 


pagodas. 
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This is ono of the fow castes in which tho wife may 
bo oldor than the husband by months and oven, though 
rarely, by years. This is explained by them aa owing to 
their disinclination to forego thoir right to murry a sistor’s 
daughtor which is universally rocoguised in the casto. 


There are no impassablo bars to marriago impoxod by 
religions or professional considorations, but thoy usually 
conivact marital rolations only with fainilios that ave 
known to onc anothov and that are already so aonnoeted. 
Such of the caste as have long given wp criminal and pre- 
datory habits, and have settled in lowns and villagoy 
owning housos and other proporty, will uob naturally onter 
into allianco with thoir castomen, who aro still notoriously 
addicted to such habits. : 


The Korachas who have adopted sottled habits, have 
been imitating Vakkaligas and other similar castes in their 
marviage coromonial to a groator or less oxtent. But the 
wandering portion of thom still rotain thoi peouliaritios. 
Thoy observo no Vijya-Sdstra (®y28,)), do not call in 
any band of pipers nor uso the bhdshinga (eer) mode 
chaplet, and some do nob ovon eroch a marriage booth, 
‘tho Brahman astrologer is consullod only to soo if tho 
stars corresponding to tho namos of parties agroc* and 
to fixaday. Ife has no further share in tho colobration 
of the marriage. 


Monday is considerod the proper one to commonce 
the achunl coromony. On tho provious Mriday, tho bride. 
groom goos to tho brido’s hut and prosonts hov with a fow - 
coins, tho accoptanco of which. siguifies hor consent. They 
ave both then rubbed with turmeric pastu and have a 
gonoral feasting soparatoly in their own placos. 


If tho partics livo in soparato villages, the bridegroom 
and his party arrivo at tho village of tho bride and pitch 
thoir hut near hors. ‘ 


On tho day fixed for the marriage, two frosh huts are 
erceted, with their doors opening to the east, one being Lor 
the bride and the other for the bridegroom. Strictly 
speaking, tis should bo done though they live in honsos 
jn villagos, a8 marriages mmst always take place beforo huts 
temporarily put up, but those living in towns havo mostly 





fe eee eens pee He 


*Phisis eledin Kannada as Mexae bale (SxDwY), 7.¢,, agreomanh 
of names, ; : 
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givon up this practice. The parties are led to thoir huts 
and aro anointed and bathed. Lhoy are thon seated on 
pices of date mats and are besmoared with turmeric. 
Aiter this, they havo adinner for tho castemen. 


Tn the evening ab about G tho bride and tho bride- 
groom are again anointod ond bathed. Dressed in frosh 
clothes, thoy aro mado to sit facing each othor on date 
mats bobwoon tho two huts. Tho fringes of their garments 
are tied together, and betweon tho couple two pots (woSes 
no) avo kopl on a dato mat and worshipped. They rest 
their hands on these pots, the hand of the bridegroom 
being placod over that of tho bride; and each ties to the 
other's wrist a dankana of woollen and cotton threads twist 
ed together and a turmeric root, a botol leaf anda copper 
ring tied tf it, Similar kankanas aro ticd to tho pots also. 
The couple are then led to the bride’s house by tho brido- 
groom's matornal uncle ora similar rolation. ‘That night, 
the brido and the bridegrqom observe a fast. 


Barly in tho morning, tho noxt day, tho matornal 
unole of either tho brido or the bridegroom who happons 
to be unmarriod, outs a branch of a Néraje treo (Jambo- 
Jana, and places it ata woll ora wator course, Tive 
persons, two mon and throo married women, go there 
carrying two sacrod pols and alight, fill tho pots with 
water, worship thom and tho picco of Nérale wood, and 
bring thom to the bride’s hut. This branch is fixed on a 
small dais in frowt of the bride’s hot and the pots are 
‘leposited on a bed of rice spread near it, Two carthen 
dishes filled with cotton sced and castor oil are placed on 
these pots and lighted and kept burning till the dhare is over. 
Tt isthe boliof that if theso lights, styled mandapu dipa 
(sovKdex), burn atoadily, the marriage will provo a 
happy one. A filasa is also placed thore on grains of 
vige spread ina dish, and pija is mado to il, a cocoanut 
being offered and frankinconse burnt, 


Tho brido and the bridegroom are now conducted to 
this place aud siaud facing each other, the bride looking 
towards tha cast. The bridegroom tics the ééi mado of 
a string of black glass beads round tho bride’s neck; and 
thon they put handfuls of vice on each. othor’s head, ‘he 
married couplo sit Lo a common moal (®), with tho 
three womon and two men that have brought the sacred 
4wig and pots, in which cooked rico, plantains, jaggory and 
ghee are servod to them. 

¥ 
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Aftor this théy have Nalugu when tho bridegronm 
and the brido sit together and offer to cach obhor floworg, 
sandal, turmoric pasto and pan-supart, and pour sdse op 
ricc* on each othor. Thon with tho [ringos of thoir garments 
tied togothor, and holding each other by tho right hands, they 
are taken to batho, ‘hey sit side by sido on woodoy 
pestles laid on tho ground and wator is poured on them, 
They go with wot clothos on and worship tho Nérale twig 
by going round it thrico and falling prostrate before it, 


“The pot searching” ceremony takos place next, A 
pot decorated with chunam linos is filled with red coloured 
wader, and picces of silver, copper and gold aro thrown in if, 
Tho bride and the bridegroom aro mado to search for and 
pick out these pieces alternatoly. e 


That ovoning the bride and tho bridegroom drossod 
in vich clothes, and tho girl profusely bedocked and erown- 
ed with flowers go in state toa templo and aftor wor. 
ship return to the bride’s hut, the procession being lod by a 
married woman carrying a lamp on hor hoad. At the 
entrance of tho hut, the woman waves this lamp about the 
couple for which so vico sho roccives a little present, 
The couple are thon taken into tho hut, given frosh elothos 
and served with food, which thoy and tho threo married 
womon and two mon reforrod fo, must oat from tho same 
dish. ‘This is called tho socond Buma (esd), 


Thon tho Nérale branch sot up in tho pandal, is romoy. 
od after ptija from its place. Before its removal, the 
castemon assemblo and demand prosonta according to the 
means of tho partios. ‘hoy bogin somotimes as high as, 
a hundred rupees, but by haggling tho demand is reduced 
to about fivo or ten rupecs: Occasionally whon tho parties’ 
aro vory poor, it is even compounded for a botol lea! and 
a nib. 


Tho bride and tho bridegroom aro again bosmeared 
with turmeric, and the mothor fills the girl’s garment with 
presents consisting of dry cocoanuts (kopra) cut in halves, 
turmeric roots, botol leaves and nuts, fivo quartor-seers of 
rice and five hagas. Thay then vise from thoir seats with 
the fringes of their garments ticd togothor and holding 











* Rica is holioved tobe tho sign of pleaty and tha throwlug of rico otf 
tho hoads of tha vouple by way of blossing 1s monnt to invoke prosparity 
and happiness on them, In every auspicions Geremony this is an impor. 


tant ifom, a { 
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each othor’s right hand. he bride transfors tho presents 
into the cloth of tho bridegroom, who keeps the rice and 
returns tho rest to hor, Yhoy salute the olders by pros- 
trating before thom and recoivo their congratulations ac- 
companied with prosonts of monoy ranging from a two anna 
pieco upwards, though rarcly going 10 rupeos. Tho hat 
erocted for tho husband is then pulled down and its 
materials anc tho domostic vessels contained in it are carri- 
ed Lo somo distance by the bride, who also drives at the 
samo time her husband’s donkeys to the now site, She 
then puts up the hut again and with five married women 
who accompany hor, sho fetches water from a well, 
cooks food and sorvos it to all the guosts. ‘This finally 
instal her in her new house as its mistress, 


LJ 
This hub is again pulled down and thoso who brought 
tho matorials of the hut and the milk post tic them up in a 
bundle, which thoy sink in a pond or woll. They are then 
dismissod with presonts of pan-supart and some money. 


The amount of bride price or fera (or dli in Teluen) is 
24 pagodas or Rs, 72, and in some placos 20 payodas or 
Ra, 00. Itis said that sometimes as much as Rs 100 
lias to be paid. On account of tho genoral poverty of the 
casto, tho payinont is sproad over a largo number of yours 
and it is reported to be nob uncommon for a man to romain 
indcbied to the family of his father-in-law during his 
whole life, Among some families, particularly among the 
wandoring portion of tho caslo, the son-in-law lives oar 
his father-in-law’s hut till a child is born to him, 


Among the moro civilized portion of tho caste, half 
the tera is paid at once; the remaining half being paid at 
a subsequent date or at the consummation of marriago. A 
widowor marrying a virgin need not pay any additional 
amount, : 


Tho expenditure ab a marriage of course greatly 
varios according to the moans of the parties. In addition 
to tho amount of tera, (ho avorago for a family in ordinary 
(which goncrally moans, poor) circumstances, may be 
‘roughly ostimated to be twonty vupees for buddy, twenty- 
five rupees as fooding charges, and twonty-five rupeos for 
clothes and sundry purposes. 


; Both partios, espocially that of tho bridegroom, must 
supply the castomon with drink every day, and any 
‘omission to do so is resented and leads to quarrel. 


Puborty, 


Wistow 
Mari inge, 
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Whon a gitl attains puberty, sho is considerod inpurg; 
for four days. During this pomord, sho remains outside the 
house or hut and a soparate shod, nado of greon leavos of 
Iakkalé plant is pub up for her, Sho is givon a mat to sit 
ou, anda branch of Mika plant and an ivon knifo are kopt 
always in the shed to ward off ovil spivits, to whose attacks 
she is considerod spocially liablo during tho timo, Among 
peoplo living in villages and towns, tho coromony of 
presenting the gir] with cocoamuls and other things filled 
in hor garmout, is observed overy ovening. | 


On the filth day, two marriod womon ansist hor to 
batho and presont ha with pan-supart, dried cocoannt 
holyes and somo datos and Bengal gram soakod in water, 
Green gram and rice are soparaicly boilod and mixed Logethor 
with jaggory and mado inte balls of which throe are given 
to tho girl {o eat, the rosb boing givon mway to two boys 
and two girls. Thore is gonorally a dinnoy to tho caste. 
Tho girl takes only ono ineal during tho day. 


fm the case of a girl who hag attained puberty before 
marriago, consummation is dolayod for throo mouths aftey 
tho marriago, ab the ond of which tho husband goos to hig, 
wile’s hut, a caste dinnor is givon, nud man and wife there 


after live together. 
t 


Widow marviage is freely allowod, and a wouran may’ 
marry as many times as sho ploases, provided that ab the: 
time of every subsoquont marriage, her provious husband} 
js oithor dyad or has divorcod her, The coromony obsorved | 
is vory simple, The head of the caste stylod Ndyal ig, 
invited along with othor caste people, ln the ovening of} 
the day fixed, before the house of the woman, her antendont 
husband presonts hor with a new cloth with or without 
some jowols in acdilion, Tho have prosontod to tha casté: 
by her previous Tusband ot marriage, ‘is returned tot 
Jus hoir, and a similar sum is now givon to the caste by} 
tho now husband, Tho Nayak then doclares them husband 
and wilfo, ‘Tho castomon aro treated to a dinnor and args 
regaled with toddy. Tho tere amount paid to a widog 
varies betweon from throo pagodas to fourteen pagodas, , 










A widow cannot marry hor husband’s brother, b 
may mury any othor belonging to his division or sep 
Ib has beon statod in ono account that the second hushat 
who is allowed the concession of paying a low tera ae: 
support tho childron of tho woman by her frst husband 


18 


though when grown up, thoy revert to tho family of the 
first. husband. 


Divorce is permitted on account of the wife’s adultery. 
The divorced woman may mirry hor paramour, the lattor 
having to pay to tho provious husband not only the éera 
amount paid by him, but also the exponses of marriage. 


Adullery with aman of a higher caste is gouerally 
condoned, bit entails oxcommunication when the woman 
has gone astray with a man of a lower caste. [thas beon 
stated that a may of this casio who attempts to outrage 
the chastity of a married woman, is punished by having 
his hoad and whiskers completely shaved, and paraded m 
the stroet seatod on a she-donkoy, a paste of onions being 
previously qppliod to his bald crown, If he wishrs to rejoin 
the caste, he 1s fined the cost of a dinner with toddy to 
the casiemen. . 


They are not vory strict in matters of seaual morality, 
But it 19 difficult to bel.ove as stated in a recent publication 
that they sell or pledge their wives “taking them back 
* upon redemption of the plodgo with auy children born 
“in tho interval and treating them as though nothing 
“lad happoned.’* No traco of this practice as a 
custom, could be discovered by onquiries made in this 
Stato, [tis likely that tho observation is duo to a hasty 
generalisation from some causes of soxual laxity coming to 
notice. But poverty and alow standard of morality ac- 
count for the wives of criminals incarcerated for long 
terms acoepting the protection of somo ono elso, and ro- 
turning to the husbaud after his return, 


Tf a man has soxudl conneation with an unmarried 

girl and tho fact becomos known to tho caste, the pair will 
e married undor fidike form, Tho man pays some fine, 
which is spont ‘in supplying toddy to the castemen, and 
gives a diunov, Tho pair remain soparate till they go to 
Tirupati and havo’ the ecromony called tala-bdlu (Beer) 
performed there. Two or threo cdéstemen accompany them 
to the temple thero,After worshipping at the shrine, the 
priest throws some rico on the heads of the pair seated 
togethor with their children, if any, on either side. They 
thon, in their turn, ponr rice on cach other’s heads, ‘This 
lly validates their warriago, ard the cbildron born of 
‘this wedlock, whether hefore or aflor this coremony, will 


# Notos on Oriminal Olasa by Mr. Mulloy. 
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he ontitled to have their marviages porformod in tho rg. 
gular fashion, Tho omission of this ceromony is said i 
loavoe the children in tho inferior status of Kudihe-Saly 
(progeny of concubinage) and they aro nob wWlowod man 
ago rolations with those rogularly born.* — Tf a widow 
or a divorced woman marries anothor, Uhe form of man ings 
is hudike, but sho uced uot undergo the dale-dealy cot omony' 
at Tirupati, as she has alroady undergone rogular murriaga 
oncd, 

Thoy bury thot doad. As soon as lilo is oxtinet, 
the body is washod anda mark is put on the forchoad: 
ndéma if w male and kundwua spot if female. Thon itis 
govored up inanow cloth and is carried to tho burial 
ground on a bier built of bamboos. Tho carriers must, if 
possible, bo all rolatod as ngnates to tho decoasod. As 
usual, tho body is placed on the ground whon ,hall-way to 
tho burial ground, and tho chiof mourner going round it 
threo timos Irom right to loft,t bronks a now pot stauding 
by the hoad of the corpse, and throws about cooked rico 
round tho bior, Thorowpon tho cavviors change sidos and 
take tho body straight to tho burial ground. They lower 
the body into tho pit, and the chic! mournor puts tho first, 
handful of oarth, the othors all doing likewise aftor him, 
When tho gravo is thus closed up, the ehie! mouruor goes 
round the gronmd with a burning faggob of wood and 
quonches it ab tho head side of tho buried bedy.f The: 
body is buried with tho head turned to the south aud only 
the cloth in which the hody has been rolled up is buried 
vlong wilh i, On the grive thoy leave a qaartor anna** 
coin which a Uoloya takos for himsolt. Mle party ress 
turn homy aftor bathing ina river or w well, and have to} 
geo a light kept burning at the place whoro tho decoased: 
expired. : ’ 





* This practice is in voguo only among tho wandering portion of | 
Korachas. 7 i 
+ Mor wuspicious coromonios whou one has do go round in boken of 
showing respect or worship, one goos from loft to right—in tho way the 
sun moves appucntly in the sky. Th unamapieions goremonios, puch ag 
dvath ceremonies, one generally girommambulatos in the contrary of 
apdsavya manner. 7 : 
f This is known in Telugn ns talayortud popfddé (Bored gaies tO); i 

te, placing a feggol at tho head. i] 
This is called in Kemadw nelakiga (Sew) and is anid 
proporly lo holong to nx casio of mon knows as Suduydde Sida! 
(Aadsriedsnzod) or KAti Pipns (widowed) In Tolugn, “he Toloy{t 
i : 

collocls this on behalf of tho above and whon they pay the Holeyas,; 
poriodival visits, tho lutlor have lo pay somo antount on this yocount’ 


fl 
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On tho third day, the chief mourner and some others 
uf tho family go to tho burial ground and offer cooked rice 
and water to the deceased. Again on tho fifth day, they 
similarly offer food at tho grave. [6 is belioved that the 
spirit of the deceased is lingering about in tho bodies of 
crows which should cat up this food. his day all 
the aguates take a bath which removes tho pollution, At 
the end of a month or ata later date wilhin the third 
month, all the castemon and relations are invited toa 
dinner, and offerings of food are made to a kalusa set up 
jin the name of tho deceased. 


They do not obsorve srdddhas, but during the Dasara 
ov on the Mahalaya now-moon day—a Kalasa is set up in 
the middlo of the house, new cloths, if they can afford to 
buy them, are kept near it, and puja is mado to it by burning 
incenso and ‘breaking a cocoanut in the names of the 
deceased ancestors, 


Korach.s were formerly a nomadic people, but many 
of them have now sotiled in towns and villages. They have 
no recognized head-quarters. Tho nomadic section aro es- 
sentially a criminal class, figuring largoly in dacoity, high- 
way robbery and burglary. They go about in gangs when 
on thoir criminal oxpeditions, and different gangs have 
some means ol keeping themsclves informed of the move- 
monts and places of rendezvous of thoir allied gangs, to 
whatover distance they may ponotrate. 


Ufru-Korachas live in houses similar lo thoso of other 
castes of their own standing, but tho wandoring Korachas 
live outsido the villages in temporary huts of arched cover- 
ing like tho top of a country cart, tho bent bamboos being 
stuck in the ground, so as to leave a breadth of about four 
feet. Thoy encamp in groups and when they shift their 
places, they carry away their huts on their bullocks. The 
thieving gangs gonorally select thoir plazes for camping in 
the juugle. 


They havo no objection to take into their fold persons 
male or femalo, of other castes, such as Vakkaligas, Bana- 
jigas or Kurubas, who are admittedly higher in social 
scale.* Some accounts say that tho convert must bo one 
belonging by birth to the right hand group (18 Phanas), to 
which the Korachas belong. Somo ceromouy is obsorved 
at the timo of admission. ‘Tho candidate after a bath gets 


; * Tt is said that 4 Brahman will not bo pdmiltod into thoir easho, 








Social 
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his tongue slightly touchod with a burnt piace of gold or yy 
margosa slick, Somotimos he has to swallow a little of turg 
meric aud soapnnt paso. Te gots rte and prasdda in 

tomple, and altorwards givos a dinner bo tho eaytomon, with; 
whom ho also ents sitting in the same ling, aftor tho hoadman’ 
has publicly annonncod his admission, Tu tho cyoning one 
castomon aro gonorally regaled with toddy ab tho exponso of" 
tho new-comor, * 


They axe not required to omploy Brahmans for thei, 
marriages or any other ceremonial purposes, But somo of 
thom, settlod in towns, occasionally callin Brahmans chiefly 
as a mark of respectability, and when any Brahman doos go 
Lo minister to them, he is not subjectod to any social disability, 


Tn social position, thoy rank very low, although they 
bolong to tho right hand group of castus known as the 
Wightcen Phanas. In tho bell and thospoon, theinsignia of 
tho Kighteon Phanas which is always kopt in the custody of 
the Chalaviidi,* tho prolossional symbol of tho Korachng, : 
namoly, the splitting knifo, is ongraved, and the Chaluvddi. 
carries the insignia in ther processions and othor solomys 
occasions. ‘l'ho Korachus aro admilted only into tho oute 
portions of tho houses of Brahmans, aud actual bodily 
contact with thom is avoided. When a congrogation of. 
all tho cnstos takes place in a temple, tho Korachas oceupy, 
a place only next xbove tho Niyindas (burbors) and Agasag’ 
(washermen) and do not.ontor {ho innor portion of tho Lomple, } 
Thoy oan livo i the sumo quartor of tho village which other, 
non-Hrahman classos ocenpy, bub in large towns thoy ‘ 
usaally have separate quartors. ‘They aro lower in status, 
than the Médas, anobhor class of workers in bamboo, 4 
Tho Korachas who follow this profession can be singled 
out from tho Médas from tho absonce of Pristla ov tridon 
engraved in thoir (Kornchas') knifo. As rogards ining, 
the only classes who oat in tho houses of Korachas args 


Holeyas and Midigas. . 








They ent sheop, goats, pigs, tho larger spocios of thé 
lizard class and fish of all kinds. Thoy do not eat boof oF 
kill snakes and monkeys. Thoy indulge rathor excossivel 
in drink, using both country and foreign liquor, 4 


* Ohalavadi, who isp Voloya in caste, is the sorvant of the grot 
of castes coming under the Hie ilaan Phones fe is the enatodian gd 
the symbol of this sootion, the bell and the ladle, on which axe angraygy 
tho soveral insignia of tho castos composing it. 
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The Uru and other sottled divisions of tho Korachas 
have a Sotti and a Yajman as their tribal functionaries, 
who enquiro into and gottle their disputes. Their presence 
is neoossary in all marriage and other coremomes. They 
‘fave said to bolong io the right hand division, thatis, Highteen 
Phayas and as such aro under tho jurisdiction of the Désa 
Sotti. 

Tho wandoring Korachas are divided into several gangs 
at the hoad of each of which is a Ndyak or headman. ‘the 
ofhce of this man is nob hereditary but goes to the most 
competent among them. He commands much respeot in 
the community and settles all the disputes among 
them. When they divide their predatory gains, the Ni&yak 
gets an extra share and in return, it is incumbent on 
him to use*every endoavour to obtain the rolease of any 
one of the gang that may be canght and cast in prison, and 
ta make proper arrangement for tho maintonance of the 
convict’s wite and children. Periodically members of all 
the gangs moet at a known rendezvous and settle their 
casto disputes. Such meetings continue for several days 
and the toddy and arrack shops in tho vicinity drive a 
good trade, . 


Tho genoral Tindu law is applicd to then in matters 
of inheritance, But in tho cisy of those nob rogularly 
settlod in towns, thoy rarely have property  sulliciont to 
raise any questions of disputo, and as such proporbty that 
they have is gonorally of » kind not to bear too close un 
investigation as to its origin, the disputos are generally 
settled among themselves, ‘The father seems to be regard- 
edas having inore power than under the ordinary law, 
and tho sons are not allowed to claim a share against his 
wish. They settle disputes by caste .moetings, and tho 
decisions are enforced by pain of social ostracisn. 


Tribal ore 
ganization. 


Inhoritance 


The divisions named above, are occupational. Uru Ocoupation, 


Korachas usod to trade in carth salt and even now in the 
places whore it is propared, they buy it up from the Uppa- 
ras or salt makers and rotail it to the villagers. ‘Ihe trade 
however has almost disappeared owing to the competition 
of sea salt, Now they have settled down to agriculture, 
and are hardly distinguishable from the other agrioul- 


tyrists, unless it be from the soothsaying and tattooing: 


which their womon still practise. The Korachas of this 
ivision axe also known as Dabble or Bamboo Korachas, and 
_ they mako mats, winnows, sioves, cradles and baskets of all 
‘kinds and sizes, Tho Ghatlada or Uppu Korachas wore also 
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formerly great traders in salt. Boforo tho country was opened 
up by railway communication, they usod to ply betweon! 
tho seascoast and tho interior with droves of pack bullocks’ 
and asses, on the backs of which their morchandiso of salt! 
and griins was‘ transported. They used to travel from! 
placo to place with salt in caravans with their womon and’ 
children, carrying the matorials of thoir huts along with 
them, Bui improved roads and means of transport havo snd}: 
encroached on their main lawful oconpation, and has driv. 
en them moro than evor to thieving where thoy have 
not seltlod down to agriculture, In somo placos, howovor, (as, 
e.g Avani, in the Mulbagal Taluk, Kolar Distriet) they 
still. adhero to their old profession and buy importod salt 
in fairly large quantities in weokly fairs, and sell it in 
retail in the surrounding villages, thus making a scanty 
living for themselves, 


The Kovachas aro included undor the criminal tribes 
and are placed undor survoillanco, They gonerally take 
great procautions in carrying ont gang robborios, posting 
sentinels and overawing tho inhabitants of the village 
from giving help to thoir victims, They train thoir youths 
in tho arts of lying, and subject them to the discipline of; 
sufforing pain without wincing, so that they may not 
easily betray their accomplices when caught Burglaries 
and robbories on a large scalo aro ofton ihe work of 
Korachas, and to strike torroy into tho hearts of the 
villagors, thoy sometimes omy torchos with thom.” They 
aro also adepts in cattlo-lifting, Thoir womon somotimos 
go about hawking baskots and profossing to reud Lorlunes, 
and collect information as to the most suitable houses for 
attack, 


qs 

Tattooing is dono by tho women’of the Koracha caste, 
Womon aro thoiy patrons gonorally, though occasionally 
wen submit thomselves to the operation. Tho tattooors. 
“ genorally use pigments of black and groon colour, rarely. 
“of blue or dark groon colours, They proparo thesg: 
“pigmonts by nixing with iho juice of cortain plants or, 
“herbs fino charcoal powder obtained by burning a cocoa, , 
“nut sholl and powdering it finely, or lamp-black or sooty’, 
“and adding to tho mixturo, beforo it is used, oither breast: 
* milk ov water or both, ’t iui 
Fi Sid SEA CS MR ee RE CORR COLE a PR BEEN 
 * S00 Abbe Dubois on tho customa and mannors of tho Ilinduy 
yp. 66-87 ay to the memmor of theiy emrying out thoi nofarians aes 
t See Mysae Lonsus Report, L001, in whieh an oxcellont account” 

of Uiltoomy 18 given, “iff 


~~ 
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After the tattooing operation isover, the Koracha 
woman asks for and gets some chillios and a little galt which 
she waves round the tattoocd portion repeating a formula 
which means that by tho help of such and such a god, the 
effect of evil oyos cast on the tattoo, by the by-standers 
aud others including tho woman herself, be removed. 
Then she smears this portion with turmeric powder. This 
is said to prevont the tattooed portion from swelling. 


The designs omployed in tattooing are very varied, 
flowers, birds and plants being the most usual. The 
Korachy woman gonorally keeps a book in which are drawn 
a number of figures, which she submits to the patient for 
selecting the pattern. Thero is a graduated scale of charges 
for each design. In addition to these modes of living, they 
engage themselves in catching edible birds for sale or con- 
sumption by themselves. They catch birds by means of 
snares or nets and sometimes by placing gum on the roosts. 
The womon somotimos gain a pittance by begging at the 
doors of others. 


In the Census Report of 1901, the Korachas are 
classed as animists. Animism has been defined as “ the 
belief which traces everything in the world, from the greater 
natural phonomona to the various diseases and mis- 
forbunes which afflict mankind, to the action of numberless 
indeterminato, powers or influences, among which, on tho 
thoory which gives riso to the namo, the souls of departed 
ohiefs and ancostors are supposed to ocovpy a prominent 
place.” Thoso distinctions are not, at any rate so lay as 
the population of this Stato is concerned, exclusively appli: 
cablo to any class or caste, The porformance of Sraddhas 
and other similar ceremonics shows that the highest classes 
are not freo from this belief. Butas we go down in the 
soale, the belief in spirits and tho practice of offering wor- 
ship to them is.found to assume more and more importance. 
Koracha class can hardly be regarded as pure ammists as 
thelr principal god is Vonkataramana of ‘Tirupati, com- 
monly known among them as Tirupati Timmappa. They 


. go on pilgrimage to this shrine periodically, and as noliced 


already, any informal union of an unmarriod girl witha 


" man must be confirmed by the porformanco of the marriage 
' vite there, 


Tho namos of the chief female deities worshipped by 
them aro Durgamma, Mdvamma, TMalagamma, Méthang- 


“amma, Gangamma, Maddiramma and Yellamma. Tho 
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worship of a spivit knownas Munisvara, is vory common ig 
tho caste. Thoy offor shoop and goats to thogo doitios and 
they ext tho sacrificed animals, Hach of thoi got tloments 
contains a hut or othor structure dedicatod to one of these 
local gods, and they conduct the puja in their own manner, 


Thoy obsorvo no fasts but koop somo of tho principal 
feasts of Lic Tindns, such as, tho now-your’s-day, Gane) 
foast and Navaritri, Saturdays ave devoted bo the wop. 
ship of Vonkataramana. All of thom, whothor belonging 
to the wanderng or tho settlod section, bathe on that day 
and if a Vishun tomple is near at hand, thoy go thoro and 
offer iruits and (lowers and gat prasida boforo they vat 
their food. 


They havo faith in soveery, but they cougult® no sooth. 
sayors. As tho Koracha women are professional soothsay- 
ers, thoiv waul of faith in their own trade is significant, 
Bul they havo an implicit beliof in omons, and it is said 
that, whonovor tho Korachas propose going on thoir depras 
datory excursions, thoy offor pija at their tomple and pray 
to bo favored with good luck. The omons and tho signi. 
ficance attached to them are tho samo as for othor castes 
who share tho suporstition, and thoy aro such as the chirp, 
ing of a lizard, snoezing, and the crossing of! snakes, cats 
and othor animals, whon ono starts on any businoss, Indood, 
there is a rogulay codo of omens on which tho olor mom. 
bors are an authority, und tho rules aro oven colleetud in 
printed books. 


Korachas got themselves tattoood, A woman may get 
tattooad any time beforo sho bocomnsa mothor, Jt is said 
that al tho timo when she gots ttattoood for tho first 
time, hor patornal aunt is invited to a dinner, She is prae 
sontod with a now sddi and tho day is obyorved as a feast 
As rogards dross, mon wour short drawers, a turban and an 
upper cloth aud somogimes +a cont. Thoy put on car-rings 
abylod Adtinuruvn (8s 82029) and. gilvor bangles on the 
wrists. Womon woar a sidi, but nob a ravike, but among 


Gru and Sonai Korachas women wear this articlo of dress 
also. The wandoring Koracha women put on garlands of 
glass beads profusely, : 
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APPENDIX, 


* House or family names’ of the Korachas, 





Alline (98) 
Ambridid (890008)) 
Baliuga (YR) 
Bandi (®e®) 
Ohendaru (ovds) 
Désari (Ba) 
Gujjalu (7,00) 
Kampa (#08) 
Khddvt (33°8)) 
Ldsari (Swe) 
Mallelu (#38 e0) 
Mundaly (080) 
Maramdnu (8dsa%89) 
Mod{u (39%) 
Ponnanadi (3838) 
Piilu (pe) 
Pydrama (ARVs) 
Rdyttary (o2ded>) 
Tlighitdla (woorseRwr) 
Uy yeili (erode ) 
Vémudri (Seei008)) 


